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Nor that we are ſufficient of our ſelves 


to chink any thing as of our ſelves, but 


© our ſufficiency is of God. 


N order to ſce the full meaning of the 
words before us, it is neceſſary to con- 
ſider the occaſion of them, and their 
a. relation to the Context. The Apoſtle 
in his former Epiſtle had been ſaying many 
things to the Exaltation of the Goſpel he 
preach'd, and the Diminution of Human 
Reaſon; * We ſpeak not, ſays he, in the words 


& which Man's wiſaom teacheth but which the 


Holy Ghoſt teacheth. And in this he gloried, 
deſiring to be ſo accounted of“, as a Mini- 
ſter of Chriſt and Steward of the Myſteries 
of God. Upon this account he was refle&- 
ed upon by ſome, who were puffed up with 
a vain conceit of their own natural Abilities, 
and therefore diſcern'd not Spiritual things 
they gave this turn to his glorying in the 
Lord as tho' he had boaſted of himſelf; 


Whercas he had told them before, and re- 


peats it to them in the verſe before my Text, 


that the truſt that he had, was thro' Chriſt to 


2 1 Corinth. II. 13. b IV. 1, 
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The Inſufficiency of 
Godward, or that his only confidence was in 
God thro' Chriſt, who had made him a Mi- 
niſter of the Goſpel, and beſtowed on him 
ability for it; not as if he had ſufficiency from 
himſelf, or by the ſtrength of his own natu- 
ral parts, to attain to the knowledge of the 
Goſpel-Truths, which Human Reaſon could 
not diſcover, or which Man could not have 
known by rcaſoning, but his ſufficiency , 
whereby he knew thefe things, was of Goa, 
or from Divine Revelation. The Apoſtle 
cannot here be underſtood to mcan, that we 
are not ſufficient of our ſelves to think any 
thing at all, or as it has ſometimes becn in- 
terpreted any good thing, in the moſt general 
and unlimited ſenſe, but only that we can- 
not Aoyon 2a m know by reaſoning any of 
thoſe things, which he had been diſcourſing 
to them of, that is, the truths of the Goſ- 
pel. Which Argument directly aſſerts the 
inſufficiency of Human Reaſon in matters of 
Religion, and therefore infers the neceſſity 
of Divine Revelation. And one would thinks 
from an obſervation of what Human Reaſon 
has been formerly, and ſtill is among Perſons 
who either have had no Revelation, or which 
comes to the ſame, have not attended to it, 
that Man could have no Reaſon to deſpiſe 
this extraordinary Gift of Heaven, nor to 
think, that his own abilitics can carry him ſo 
far in his Religious Enquiries, as to make the 
_ word 


p 
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the Law of Nature. 3 
word of God uſeleſs and of no effect. But 
thus it has happend with the Frecthinkers 
of the preſent Age; they claim to them- 
ſelves a perfect knowledge of the will of 
their Creator, and refuſe Inſtruction with 
ſcorn, though it is brought from Heaven. 
And thus the wiſdom of God is fooliſhneſs 
with Man; he turns his back on the moſt 
> gracious offers, and thinks himſelf too wiſe 
to be inſtructed, even in matters that con- 
cern his eternal Intereſt. 

BETORE I come to examine the pretences, 
that have been made of late, for ſetting aſide 
2 Revelation as uſeleſs and unneceſlary, I 
= ſhall juſt obſerve by the way, that a Man 
> muſt have a very cxtenſive, or rather perfect 
” knowledge of all things, before he can pre- 
tend to be acquainted with every thing, that 
bcars any relation to him; and till he knows 
every ſuch relation, he mult be a very in- 
competent judge of what does or does not 
properly concern him, of what is really fit 
or unfit for him : becauſe before a Man can 
determine exc/uſtuely, that nothing more than 
what has already fallen within his notice, 
can have any relation to him, as a Being 
capable of Happineſs and Miſery, he muſt be 

= ſure that he knows the nature of every thing 
ſoð far as to ſee every poſſible way of its af- 

fecting him; 1. e. in the preſent caſe, before 
2 Man can ſay that a Divine Revelation can 
A2 be 
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4 The Inſufficiency of 


be of no uſe to him, he muſt firſt be cer- 


tain, that there is nothing beyond the diſco- 


very of his own Reaſon, that can any way 


concern him; that he knows all poſlible 
ways of avoiding Miſery, and of promoting 
and improving his own Happineſs during 
the whole of his Exiſtence, and that he al- 
ways ſccs ſo far into the ſeries of things, as 
to be as proper a judge ot every fitneſs and 
unfitneſs as God himtelf can be. For ſuch 
a Creature as Man, to ſet out with ſuch 
Principles as theſe, forebodes no very good 
ſucceſs to his Religious Enquiries 3' as they 
arc the certain reſult of a Heart full of Va- 
nity and Pride, qualities that have a natural 
tendency to biaſs the judgment on the wrong 
fide, and prejudice Men for the party of Vice. 


Ir muſt be acknowledged to be highly fit a 


and reaſonable, that every Man ſhould exa- 


mine, as far as he has abilities, the pretences 
upon which any Religion claims to be ad- 
mitted as upon Divine Authority, that he 
may ſee the evidence upon which it ſtands, 
and may know whether it be conſiſtent with 
Reaſon, and worthy his acceptation and belief, 
or not. But the way of Reaſoning which our 


modern Deiſts are in, precludes the very e- 


amination of the grounds upon which a Re- 
velation ſtands, and makes it but a vain and 
fruitleſs Enquiry, a matter of mere Specula- 
tion only, to conſider any part of the evi- 
| | dense 


the Law of Nature. F 
dence either external or internal; they being 
reſolved beforchand, not to be determined 
by ſuch cvidence, be it ever ſo cogent and 
irrefragable. Their method of Argumenta- 
tion procceds 4 priori; and they perſuade 
themſelves it cannot be true without exa- 
mining its real Excellency, or the Proofs on 
which it ſtands. © The Law of Nature, ſay 
« they, is abſolutely perfect; therefore ex- 
« ternal Revelation can add nothing to it, 
e therefore there can be no occaſion for ſuch 
« Revelation, and therefore there is none“. 
This is a point which ought to be our firſt 
concern to enquire into, becauſe as it ſtrikes 
at once at all reveal'd Religion whatſoever, 
the conſideration of it muſt be previous to 
the conſideration of the evidence for any 
particular Revelation. 

ThE Arguments of a late Writere in De- 
fence of the Perfection of the Law of Nature. 
any one of the leaſt diſcernment may ſee, 
are all Fallacy and Sophiſtry. And the means 
which he has uſed to put a tolerable gloſs, 
and ſometimes a ſhew of Reaſoning upon 
what he has advanced, is chicfly the talking 
of the Law of Nature in a looſe indetermi- 
nate manner. Sometimes * 4 *tis the un- 
«« changeable Law of perfect Reaſon, ſome- 
times “e tis human Reaſon with its beſt im- 


c Chriſtianity as old Cc, d E. 8, e P. 6. 
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« provements, ſometimes f tis what no 
rational Creature can be ignorant of. And 
tho it be thus various and indeterminate, 
yet the ſame things ſhall be predicated of it 
in all thoſe different ſenſes; the ſame con- 
cluſions follow, however widely the premiſes 
may differ, 

Wuar I ſhall endeavour in this Diſcourſe 
ſhall be, to ſhew what is meant by the Law 
of Nature, and to point out the various ſen- 
ſes, in which it has been underſtood; and 
when theſe are once diſtinguiſhed, nothing 
will be more evident than the weakneſs and 
abſurdity of that Scheme, which propoles 
the Law of Nature or human Reaſon as a 
ſufficient Guide of it ſelf, and adequate to all 
the purpoſes of Religion. 

I. By the Law of Nature, is ſometimes 
meant that eternal and perfect Rule of Rea- 
ſon which exiſts in the Divine Mind, and 
by which he governs and directs all his acti- 


ons. In this ſenſe it is, that the Law of 


Nature is uſcd, when it has this Character 
given to it; that it is abſolutely perfect, eter- 
wal and immutable; that it is without defect. 
without poſſibility of receiving adaition or alte- 
ration, Both in God and in his Creatures 
Reaſon is the ſame in find or in its general 
nature; for was it not ſo, 'tis certain we 
cauld form no idea of the Divine Reaſon, 


{ Chriſtianity as old Cc. 5. 373- 
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nor think nor argue at all about it, nor make 
any judgment of the fitneſs or unfitneſs of 
any of God's actions or dealings with Man- 
kind; which yet we always pretend to do, 
* when we examine by our Reaſon the inter- 
nal evidence of any Revelation, which aſ- 
ſumes the Character of Divine. Reaſon there- 


fore in the general nature or abſtract idea of 
it, muſt be every where the ſame, As a per 


fection, its idea is uniform and identical in 
all Beings whatſocver, which are denomina- 


ted rational but yet as every Genus may be 


| conſidered as made up of, and will be reſol- 


vable into its ſeveral Speczes ſo Reaſon may 


undoubtedly, in different ſubjeQs exiſt in 
different manners. In ſome it may be freer 


from defect, and approach nearer to its high- 


eſt degree than in others. And that there 
can be but one Being, in whom it is abſo- 
lutely perfect, is as certain as that there is but 


one God. Tis he alone who ſees and knows 


every thing with all their natures and rela- 


tions, and can ſuit the fitteſt means to every 
end propoſed. 


W1TH regard therefore to the Law of Na- 


ture as it is preſumed to ſignify the Law of 


perfect Reaſons, every thing which can be 
commanded or required by God to be done 


„The Religion of Nature takes in every thing that is 


founded on the Reaſon and Nature of things. 


* 3, 
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by any Creature, may in this large or lax 


ſenſe, be called a part of Natural Religion, 
ot a Duty ariſing from the Law of Nature; 
becauſe nothing can be the will of the Deity, 
but what is agreeable to the Rule of the moſt 
perfect Reaſon. Thus if we ſuppoſe diffe- 
rent Claſſes or Orders of Rational Beings, 
endued with different degrees of Reaſon and 
Perfection, to all theſe different Claſſes, how- 
ever different the matter of their Religion, 
or the Duties enjoin'd them may be, (and 
that they muſt be different, follows imme- 
diately from their different abilities, capaci- 
ties and powers) yet the Religion of each of 
them may be comprehended under the one 
general term of the Religion of Nature, as be- 
ing ſuppoſed to flaw from the will of God, 
and therefore to be exactly agrecable to the 


moſt perfect Reaſon, and contequently fitted 


to the Nature of the ſeveral Subjects, to 
whom it is given. In this reſpect the Reli- 
ion of the Patriarchs, of Jews, and Chri- 
| Tlans, of Mcn and Angels and Archangels 

may be called one and the ſame, as agrecing 

in one gencral Nature; i. e. as fitted to the 
reſpective Natures, Circumſtances and Con- 
ditions of the ſeveral Beings, and therefore 
in that regard abſolutely fit and reaſonable; 
becauſe that is always look'd upon to be 4b. 
folmely fir and reaſonable, which is adapted 
in the belt 1 manncr to procure the end pro- 


poſed. 
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poſed. And in this ſenſe I apprehend, it is 
that ſome late learned advocates for the 


1 Chriſtian Cauſe have ſo far agreed in Lan- 
© guage with our modern Deiſts as to call the 


* Religion of Nature az abſolutely perfect Re- 
ligion, and the Law of Nature the ſupreme 


Law, to which Revelation can add nothing; 
not underſtanding by the Law of Nature, 
* ſuch a Law as Human Reaſon can diſcover, 


but only ſuch a one, as is in all reſpects beſt 
ſuited to Man's Nature, and moſt perfective 
of his Happineſs. In which ſenſe even Poſitive 
Inſtitutions are to be look d upon as Duties of 
the Law of Nature, becauſe as they ate of di- 
vine appointment, they are undoubtedly fitted 
to the nature of the ſubjects to whom, and 


the occaſions upon which they are given, 


and are therefore agreeable to the moſt per- 
fect Reaſon. 

Thus there is no doubt, a beſt Religion 
for every rational Creature, the CharaQter 
of which is, to be beſt ſuited to the nature 
of the Subject, ſo as to be moſt perfective of 
his Happineſs. But does it therefore follow, 
that Reaſon is a ſufficient Guide to lead us 
to this beſt, ſo as to ſuperſede the uſe of any 
extraordinary or ſupernatural Inſtruction ? If 
ſo, the Argument proceeds thus; the Law 
of Nature (as it ſignifies that ſyſtem of Rules 
and Duties which God ſees to be fitted to 
the ſeveral natures and conditions of all his 

B Crca- 
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Creatures) is an abſolutely perfect and un- 
changeable Law, therefore that Law which 
is diſcoverable by Human Reaſon, without 
other aſſiſtance, is cqually ſoz or in other 
words, the Divine Reaſon is perfect, there- 
fore Human Reaſon is perfect too. A mo- 
dern Deiſt, I know, would give the Argu- 
ment a different turn h, and perſuade us 4 
priori, that Reaſon muſt be a ſufficient Guide 
in matters of Religion, becauſe God, as an 
infinitely good and gracious Being, muſt certain- 
ly have given Men at all times by the light 
of their Underſtanding, ſufficient means to dif: 
cover what makes for the good of their Souls. 
To which it may be ſuthcient to reply at 
preſent, that this Argument of what uf? 
be, is a contradiction to matter of Fact; as 
tis well known, that the generality of Man- 
kind, that part eſpecially, who had the juſt- 
eſt notions of their Duty, were not left 


to the guidance of their own Reaſon, but 


had the aſſiſtance of Revelation either im- 


mediate or traditional; and that the remain- 


ing part of them who had not, found Rea- 
{on ſo inſufficient as not to ſhew them the 
common Dutics, which they ow'd to God, 
their Neighbour and themſelves. To which 
I may add, that this Argument proves too 


* Chriſtianity as old c. p. 12, 
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much, as it would from thence follow that 
all Men muſt be endued with equal Capa- 
cities, and equal Opportunities of improving 
them; fince it is evident, that the greater ad- 
vantages Men have in theſe reſpects, ſo much 
the more capable they will be of diſcovering 
a Rule of action, and of knowing what will 
be their Duty in any given caſe. There are 


ſome Men who are always Infants in Un- 


derſtanding, and ] imagine, it cannot be ſaid, 
that to ſuch Reaſon is a ſufficient Guide, or 
that their rational Faculties without any fo- 
reign aſſiſtance can lead them as ſafely and 
ſecurely to that ſtate of Happineſs Mankind 
is made capable of obtaining, as the Reaſon 
of the wiſeſt Men aſſiſted by Revelation. If 
there be any one cxtravagant enough to af- 
firm this, I ſhall only ask him, whether the 
light of the Moon would be a ſufficient 
Guide to a Traveller in a dangerous intricate 
and rugged way, and as uſeful to all the in- 
tents and purpoſes of bringing him ſafe to 
his Journeys end, as if he had all along the 
benefit of the noon- day Sun. 

To conclude this point; tis evident that 


it can be of no manner of uſe to the Deift 


to talk of the Law of Nature in this large 
and general ſenſe, as ſignifying the Law of 
the moſt perfe& Reaſon ; becauſe as ſuch it 


can ſubſiſt only in the Divine Mind, and 


therefore the ſufficiency of Human Reaſon 
B 2 with- 


12 The Inſufficiency of 


without ſupernatural aſſiſtance, to diſcover 
ſuch a Law or Rule, can never be infer'd 
from it, The Light of Nature comes vaſtly 
ſhort of that all-perfe& Law of Nature, or 
conſummate Reaſon of God. Even Revelation 
it ſelf is but a partial Communication of it, 
for we know but in part. But it far exceeds 
the dim Light of Nature and contains much 
larger meaſures of that Divine Wiſdom ſa 
compleat in it (elf. 

I MUsT own, that I cannot wholly ap- 
prove of the Language of ſome very learned 
Defenders of Chriſtianity, who ſpeak of Na- 
tural Religion as including every thing which 
tis fit and proper for Man to do; for if they 
only mean by it the eternal Reaſon and 
Wiſdom of God, (as I would hope they do 
becauſe they put Chriſtianity in ſubordina- 
tion to it, and bring it in only as a means, 
or help to Natural Religion, to rcſtore it to 
its native beauty and perfection, then it is 
impertinently introduced in a controverſy 
with the Deiſts. 

Nor I think can it be with any propricty 
call'd à Law, as tis a mere Eus Rationis, an 
Ideal thing only, of what infinite Wiſdom 
ſees to be beſt adapted to every rational Na- 
ture. But with reſpect to his Creatures it 
cannot be calld a Law in an accurate and 
philoſophical ſenſe, becauſe it will not be 
adequately known by them, and therefore 


can 
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can be no farther a Law or Rule of action 
to them than as to that part of it which they 
are acquainted with, which will be more or 
leſs accordingly as God is pleas d to make 
more or leſs diſcoverics of it, For as Law 
cannot commence, beforc Creatures the ſub- 


jects of Law exiſt; ſo neither can it be pro- 
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perly Law to any Creatures except ſuch as it 
is ſufficiently promulgated to. Jaeal Law is 
not real Law. It is at moſt but a ſyſtem of 
Truths (not Laws) a ſyſtem of moral Philo- 


ſophy, or more properly ſpeaking moral Wiſ- 


dom or Science, and it may as juſtly be ſaid, 
that Natural Philoſophy is perfect and not ca- 
pable of improvement, as the other. Which 
though truc in ſuch a ſenſe, would yet be 
thought a very affected and unuſual way of 
ſpeaking and ſerving no good purpoſe; ſince 
it is no more than ſaying that Divine Wiſ- 
dom is infinite or perfect, and ſaying it in 
a very odd and ſingular manner, to con- 
found Ideas, and lead many into miſtakes by 
a new uſe of Phraſes. | 
Ix there be any Writers who ſpeak of this 
Law of Nature, as a perfect Rule to which 
nothing can be added, and mean by it ſuch 
a Law as is diſcoverable by the light of Hu- 
man Reaſon if rightly attended to, I muſt 
think that they extol Natural Religion to the 
diſcredit and injury of Reveal d, that the for- 
mer falls far ſhoxt of ſufficiency and perfe- 
| ction. 
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tion, and that it has been greatly improved 


by the latter. The Patriarchal firſt and next 
the Moſaical made great additions to it, and 
ae Chriſtian has added much to all. 

"AND in order to ſhow this I go on to 
conſider 

II. A $sEconD ſenſe of the Law of Nature 
which is, that ſyſtem of moral Duties which 
Human Reaſon it rightly attended to and in 
its uncorrupted ſtate, is capable of diſcover- 
ing without the aſſiſtance of Revelation, ei- 
ther immediate or traditional. Some emi- 
nent and learned Men have been of opinion, 
that the Realon of Man as given by God, 
might have diſcover to him a perfect Rule, 
might have been a ſufficient Guide in all ca- 
ſes, and a Principle powerful enough to pre- 
ſerve him in the conſtant practice of his Du- 
ty; and hence 'tis argued that Revelation is 
only the reſtorer of Natural Religion, mcan- 
ing by that, ſuch a Religion as Human Rea- 


fon if not corrupted would have diſcovered ; 


and that its only uſe is to ſupply that defect, 
and to repair the breaches of that very Law, 
which ſubſiſted antecedently to this ſtate of 
Sin and Corruption, that is, the pure and 
perfect Law of Nature; ſo that in this ac- 
count, the improvements of Revelation are 
to be conſider'd, not as perfective of the Law 
of Nature, but only as helps to reſtore obe- 
gicnce to it. This account of the uſe of Re- 
* 115 yelatjon 
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velation is what I can by no means acquieſce 
in i, but muſt be of opinion that the Goſ- 

pel Revelation is really and truly an im- 
provement upon the Law of Nature, that it 
has diſcover'd to us a much more perfect 
knowledge of Religious Duties, than Hu- 
man Reaſon in its greateſt purity and higheſt 
perfection could poſſibly have attained to. 
And I beg leave to offer the Reaſons upon 
2 which 1 apprchend, this opinion may be ſup. 
2 potted and maintain . 
2 AND here | think, the firſt point of En- 

7 quiry ſhould be, what method we are to 
7 take in order to find out, what Human Rea- 
ſon could of it ſelf} be ſuthcient for. The 
ſureſt way ſeems to be to argue from fact, 
as all beyond that can at beſt be but proba- 
ble conjecture. And even this method, I 
confeſs, is not without its difficulties; be- 
cauſe we cannot be certain that in fact any 
Nation has been entirely without ſome ad- 
vantages from Revelation. For though Per- 
ſons might be without the written word of 
God in their Hands, yet tis poſlible they 
might have receiv'd their current notions of 


i Euſebius comes much nearer to the truth in ſuppoſing 
Chriſtianity to be a Republication of the ancient Patriarchal 
Religion, and yet that is to be underſtood cum grano ſalis. 
2 For Chriſtianity has much improv'd even that, as to clearneſs, 
diſtinctneſs, perfection, Tho' that contain'd all that Human 
> Reaſon could diſcover and a great deal more. See the Frag- 

ment of Euſebius lately publiſh'd by Fabricius de Verit. Relig. 
Chriſtian z, Ds 
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Religion, by a Tradition handed down from 
one to another thro' ſuch a long ſeries of 
Years, that where it began or what gave firſt 
riſe to it might eaſily be forgotten. Tis 
indeed highly probable, that thoſe few of 
the Pagan Philoſophers, who retain'd any to- 

lerable notions of Religion, receiv'd them in 
a traditionary way, or from their immediate 
communication with the 2 or at leaſt it 
can never be made out that the knowledge 
they had, whether of God or of a Future 
State or of external Worſhip was attain'd to 
by mere Reaſon, and was not the remains of 
ancient Revelation k. 

Nok can we be certain that thoſe Reli- 
gious Doctrines, which being firſt taught by 
Revelation ate aftetwards approv'd by Human 
Reaſon, might therefore have been diſcover- 
able by it. To ſec the Reaſonableneſs of a 
thing after tis told us, and to diſcover it by 


the dint of our own Reaſon, are vaſtly diffe- 


rent things. And tho' a Man may readily 
aſſent to a thing propos'd, as certainly true, 


yet it does by no means follow from thence, | 


that the diſcovery of it lay within his own 
teach; as every one muſt be ſenſible, who 
docs but obſerve the improvements, that 
how and then a great Genius makes in the 
Sciences, which Men of lower Capacities re- 


k See the Poſtſcript to the Second Part of Scripture Vin- 
dicated. 
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ceiye from them, and embrace as true, 
without ever pretending that their own 
Reaſon could have attain'd to them with- 
out other aſſiſtance. And yet our mo- 
dern Advocates for Natural Religion, to 
the prejudice of Reveald, would give us a 
Syſtem of Morality, founded on Scripture— 
diſcoveries, as the product of their own Rea- 
ſon, the diſcoveries of their own Genius. If 
we would know what Reaſon can do by its 


? own ſtrength, we ſhould look among thoſe 


(if ſuch there be) who have had no aſliſtance 
from Revelation. We ſhould examine what 
Syſtems of Morality prevaild among the 
Natives of America or at the Cape of good Hope, 
and from thence form a judgment of what 
our preſent Moraliſts could do in Divine 
matters with the like Education; 

Bur not to inſiſt upon nicetics; and allow 
more than could be demanded in the preſent 
Argument. Let us take our ſtandard of Human 
Reaſon from the beſt of the Pagan Philoſo- 
phers. And we ſhall eaſily fee from comparing 
thcirs with the Chriſtian Scheme, how very far 
ſhort their ſeveral Syſtems fell of the perfe— 
tion of a true and complcat Morality; 
If a Man ſhould compare Twlh's Offices, with 
the Morals of the New JTeſtament, he would 
be ten times more abſurd, than he that ſhould 
equal the moſt bungling piece of Mechaniſm, 
to the beauty and harmony manifeſted in the 

con- 
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contrivance of the Mundane Syſtem. Or 
take any of thoſe Sages, whom you think 
freeſt from errors, and you'll find his Scheme, 
if not pregnant with abſurdities, yet at leaſt 
defective ; and defective even in Fundamentals. 
For it may be obſerved, that however their 
wiſe Men admird and ſpoke the praiſes of 
Virtue, yet they wanted the true Principleto 
found it upon, they wanted what was requi- 
ſite ro recommend themſelves to God as 
his Servants, and to make themſelves pro- 
per ſubjects of Reward. What I mean is, 
that they acted not upon a true Principle of 
Religion, which can be only a Principle of 
obedience to the will of God. They look'd 
not up to him in their virtuous actions, and 
therefore could not properly be ſaid to be 
his Servants. For however materially good 
an action may be, tis evident, it can 
have nothing of Religion in it any farther, 
than it is done in obedience to the Deity: 
For if to whom we yield our ſelves Servants 
to obey, his Servants we are to whom we obey z 
then certainly there can be no Religion in 
following Virtue ! for Virtues ſake or for the 


| Some late Writers have invented a diſtinction between Mo- 
ral Virtue and Religion. The former they make to conſiſt in 
being govern'd by the fitneſs of things, the latter in obedience 
to the will of God: Which if it has any ſenſe in it, muſt 
mean, that Moral Virtue is built upon preſent convenience, Re- 
ligion takes in another Life, See a Second Letter to à Deiſt. 

p. 64. Chriſtianity as vid as the Creation. p. 298. 
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ſake of any thing but God alone. And how 
notoriouſly ſhort and imperfect all the 
Schemes of Morality among the Pagans were 
upon this ſingle account, is obvious to every 


one, who is the leaſt converſant in their 


Writings. | 
Bur this method of arguing from Fact 
may poſſibly be objected to, and it may 
be urg d, that we are not to take our 
ſtandard of what Reaſon might be, from 
what it has been, becauſe Men have not made 
the beſt uſe of their Reaſon, which has been 
corrupted ever ſince Adam's tranſgreſſion; 
who may be thought perhaps to have been 
much more perfect in Reaſon before he fell, 
than any of his Poſterity ; and that if he had 
not fallen, the whole of our Duty would have 
been ſo clear and certain to every Under- 
ſtanding, as to have ſuperſeded the uſe of 
Revelation. As to the perfection of Adams 
Reaſon, if we conſider the Hiſtory of him, as 
related by Moſes, I apprehend that we ſhall 
have no great cauſe for ſaying ſuch exalted 
things of him, as ſome People have done. 
We find God revecal'd himſelf to him, as 
ſoon as he was created, and gave him parti- 
cular directions what he ſhould cat, and what 
he ſhould ' abſtain from. m And God ſaid be- 
Hold T have given you every herb bearing ſeed 
- which is upon the face of all the Earth and 
m Gen. I. 29. II. 17, | 
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every Tree, in which is the fruit of a Tree 
gielaing zed. —— but of the Tree of the know- 
ledze, of good awd evil, thou ſhalt not eat of it. 
Which ibews that he was wholly to depend 
on God for inſtruction, and not to judge for 
himſelf concerning what was good or evil. 
fit or unfit for him. And this ſurely was a- 
bundantly ſufficient, and much better than 
that he ſhould be left to the direQion of his 
own rational Faculties, which if you ufa 
never ſo clear and never ſo ſtrong, yet hav- 
ing made no obſervations on the natures of 
things, he could know no more of them 
than what he was taught by Revelation. 
And if Adam wanted inſtruction in the com- 
mon affairs of life, how could he be capa- 
ble of judging for himſelf in matters of Re- 
ligion ? For Reaſon could do nothing with- 
out Ideas. And how could he have proper 
Ideas of God or of the Terms that God would 
expect, or of the Sandions of Rewards and 
Penaltics, without Revelation? What de- 
pended on the free pleaſure of God, no Rea- 
fon could diſcover, though it were the Rea- 
ſon of the higheſt Angel or moſt perfect 
Creature poſſible. For who knoweth the 
mind of God, ſave the Spirit of God that is 
in him? 

Ab indeed unleſs we ſuppoſe Adam to 
have either ſupernatural knowledge or diffe- 
rent facultics from you are now to be found 


. it. HO. — 


among 4 


the Law of Nature, 2 T 
among Mankind, he could have neither Lan- 
guage nor Religion nor Reaſon; he would 
have no end of action but gratifying his In- 
ſtints, nor any deſires to ſatisfy but his na- 
tural Appetites. Tis I know commonly ſaid 
that God gave to Man Reaſon whereby he 
might diſcover his Religious Obligations; 
but this is not ſtrictly true, Reaſon is no 
otherwiſe the gift of God than as he created 
Man with faculties, whereby he might in 
certain circumſtances acquire the power of 
ſeeing the fitneſs or unfitneſs of certain means 
to certain ends, which is all we mean by Rea. 
ſon, But where there are not thoſe circumſtan- 
ces given, Where a Man has no Data to go 
ppon, no Ideas to compare or operate upon, 
there this faculty cannot be exerciſed nor be 
of any uſe. And if he has had no inſtruction, 
no aſſiſtance ab extra, his Law of Nature 
will be what his Appetites direct him to pur- 
lue, his Knowledge and Ideas will be whol- 
ly converſant about the objects of Senſe. 
The truth of which is fully confirm'd from 
obſcrvations made upon the different talents 
and rational abilitics of Men, according to 
their different ways of Life and methods of 
Education. For what elſe is it that makes a 
difference between the politeſt and the moſt 
barbarous People? Have they not all alike 
this gift of God, the faculty of Reaſon? 


And how comes it to paſs, that where a 


Man 
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cation with any of his Species, there It is al- 
ways found, that ſuch a one is like to Man 
in nothing but his outward form? Which 
ſhews the neceſſity of having recourſe to a 
divine Revelation, in order to account for 
that knowledge which was in the World in 
the carlicſt times. 

Bor if theſe obſervations ſhould be thought 
uncertain and not to be depended upon, 
when applied to Adam or any Man elſe in 
his uncorrupted ſtate; let us go on, and ſup- 
poſe Men to be endued with that faculty of 
abſtract Reaſoning, which we ſee they are 
capable of attaining to, by the help of In- 
ſtruction, Converſation and Study. Let us 
ſuppole thcir rational facultics improv'd in the 
higheſt degree, that they have all the powers 
of reflection, as of compounding, dividing, 
comparing and abſtracting their Ideas, as per- 
fect as the greateſt Philoſopher that everliv'd, 
yet ſtill it muſt be acknowledg'd that their 
Law of Naturc will fall greatly "ſhort of the 
Chriſtian Scheme. Tis a maxim ſo true as 
to need no proof, that that Religion is the 
moſt perfect which is the moſt adequate to 
the Subjects Duty; and that is moſt adequate 
to his Duty, which cnlarges his knowledge 


of the moral relations he Finds 1 in to the o- 


ther parts of the rational World, cach of 
which relations diſcovers a new Duty: And 
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3 who can be ſo blind as not to ſee, that Chri- 
ſtianity has made ſuch diſcoveries to us, as 
3 wcre abſolutely beyond the reach of Human 
I Reaſon ; and diſcoyerics, upon which our Hap- 
7 pincſs or Miſery greatly depend? Could meer 
2 Reaſon have found out thoſe relations, which 
the Scripture informs us, we bear to God 
the Father, Son, and Holy Ghoſt, to Arch- 
angels, Angels, and the whole Syſtem of ra- 
tional Beings, of which we make up one 
7 part? And as from a diſcovery of theſe new 
relations, we find that new Duties are re- 
7 quir'd, ſo (becauſe they would always have 
been Dutics if made known) they muſt cer- 
tainly be improvements in Religion, and ad- 
vance ſuch as duly obſerve them a ſtep high- 
cr in perfection. 

AND that from the Scripture we have new 
motives alſo to the practice of Religion, is 
ſo evident as not to admit of a diſpute. St. 
Paul has told us®, that Charity ſhall never fail, 
which means, that thoſe benevolent affe- 
Qions and habits of Love, which we contract 
in this Life, ſhall attend us to the other, that 
they ſhall for ever remain with us, and meet 
with objects for the exerciſe of them to all 
cternity. Where is that Human Reaſon, 
that could have given us ſuch an incittment 
to an unlimited Bencvolence, an univerſal 


9 1 Cor. XIII. 8. 
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Love of all rational Beings with which we 
are acquainted ? | 
Navy farther I muſt own that tis with 
me a great queſtion, whether Reaſon a- 
lone could have given Men any know- 
| tedge of a Future State. Arguments drawn 
from the nature of the Soul do at moſt a- 
mount to no more than a bare poſſibility of 
a future Exiſtence, which is far from a proof 
of an actual one. And thoſe taken from a 
conſideration of the unequal diſtribution of 
good and evil in this Life will be found to 
be very precarious and uncertain, if it be 
conſider d, that every Man has or may have 
except by his own fault as much Happineſs 
as Miſery in this Life, and therefore if all be 
1 at an end here, he can have no Reaſon to 
complain. Or if the Argument were good 
in ſome particular caſes, yet it does not prove 
li that even good Men may not have a great 
deal to ſuffer in another World, before their 
Reward commences; neither does it prove 
that their Reward will be very great or very 
laſing. Nay upon the Hypotheſis of many 
ancient Philoſophers and of our preſent Deiſtso, 
| that Virtue is its own Reward, the Argument 
1 is wholly inconcluſive, becauſe then ever 
virtuous Man has his Reward here. And it 
may be farther ſaid, that whenever Life is 
no longer worth the enjoying, any Man can 
© See Chriſtianity as old gc. p. 25. 
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quit it, can diſpatck himſelf, and ſo has the 
remedy in his own hands; and can never be 
neceſlitated to be long miſerable here. So 
that till it be certainly known, that Self- 
Murder draws worſe conſequences after it ; 
that is, till it be certainly known that there 
is another Life after this, the Argument drawn 
from uncqual diſtribution docs not prove one. 
It ſuppoſes rather than proves the point in que- 
ſtion z becauſe it ſuppoſes a Man bound to 
endure any Miſeries, rather than diſpatch 
himſelf: which again ſuppoſes an after-Reck- 
oning, or has no ſenſe in it. 

BUT it may be ſaid, that a Perſon reduc'd 
to this hard neceſlity is however leſs happy, 
than many who are never ſo reduc'd; and 
therefore ſtill there is an unequal diſtribution 
of things, which wants to be balanc'd. But 
if none have juſt Reaſon to complain, (as 
upon this Hypotheſis none have) how can it 
be prov'd that Divine Goodneſs is ſtrictly o- 
blig'd to make all his Creatures cqually hap- 
py > He may ſay Friend I do thee no wrong : 
may not 1 do what I will with my o, 

Tuxsk obſervations will 1 think ſhew us 
thus much, that Human Reaſon in irs high- 
eſt perfection and with its greateſt improve- 
ments could never have brought us to ſuch 
a perfect knowledge of our Duty in its full 
extent, as we now have by the aſlifance of 
Reyclation; that the former could have gone 

D bur 
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but a very little way in Religion without the 


aſſiſtance of the latter; and conſequently 
that the Law of Nature as diſcoverable by 


Human Reaſon, is far from being abſolutely 


perfect, and ſufficient; inſomuch that a Re- 
velation was neceſſary to ſupply the defects 


of that Law, and that the Goſpel Revelation 


has in fact done it; and therefore is not 
merely a Republication of the Law of Na- 
ture, or a Reſtorcr of it, but an actual im- 
prover and perfecter of it. 

I proceed to confider 

III. A ruin ſenſe of the Law of Nature, 
which is that plain ſyſtem of Duties, which 
tis ſaidP no rational Creature can be igno- 
rant of, who attends to the dictates of his 
own Mind; 'tis what the ignorant Peaſant 
may know as well as the moſt learned. One 
would ſuſpect that this fort of Language ſup- 
poſed the truth of the old exploded Hypo- 
theſis of certain own emaizy primary Notions 
and Characters ftampt upon, the Mind of 
Man originally, and ſo deeply imprinted as 
never to be eras d. At leaſt it ſuppoſes all 
the Duties of Religion to be ſo obvious and 
felf. evident, that tis impoſſible for any one 
(except the molt ſtupid and careleſs) to miſs 
knowing them. I have before obſerv'd that 
Human Reaſon is nothing, but as it is ac- 


quir'd and improv'd by inſtruction and ſtudy ; 


p Chriſtianity as old Cs. p. 376. 
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and I may now add, that in. proportion to 
the inſtruction Men have receiv'd, and their 
attention to it, ſo will their intellectual Fa- 
cultics as well as their actual Knowledge be 
improvid. The knowledge of Religion as a 
Speculative Science muſt be attain'd to, in 
the ſame manner, as other Speculative SCi- 
ences are; i. e. by a ſerious enquiry into what 
others have advanc'd, and a cloſe and ſevere 
application of Mind, to the Ideas which of- 
fer themſelves, in order to diſcern their a- 
greement or repugnancy, and ſo to trace out 
the truth. And to ſee how well qualified 
the gencrality of Men are to do this, we need 
not travel to thoſe Barbarous Regions, where 
the moſt abſurd, cruel and unnatural Rites 
are parts of the eſtabliſh'd Religion; let us 
only conſider the unlearned part of any 
Country whatever, and ſee how well they 
can ſet out a Scheme of Religious Duties up- 
on Rational Grounds, without the aſliſtance 
they have receiv'd from Revelation. Some 
are under a natural incapacity from their ve- 
ry frame and conſtitution; others become in- 
capable from a total neglect of the culture 
of their Mind; and a very large part of Man- 
kind are wholly occupied in ſervile labour 
and obligd to it for a ſubſiſtence, Theſe 
and ſeveral other accidental cauſes make it 
impoſſible for much the greateſt part of Man- 
kind either to trace out a moral Rule for 
D 2 them: 
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themſelves by dint of Reaſoning and Specu- 
lation, or to make a juſt and rational judg- 
ment, which is the true one among the ſe- 
veral propos d. They muſt therefore take up 
with the opinions of their Parents or their 
Country without ſeeing the Reaſons of them: 
And for any thing that the internal Light 
of their own Reaſon or Nature can do, 
may as rcadily fall into Vice as Virtue, and 
be taught to admire and love the former, as 
much as wiſe Men do the latter. 

ANp thus Reaſon is evidently ſhewn to be 
an inſufficient Guide in matters of Religion, 
at lcaſt to the gencrality of Mankind. If it 
be ask'd, what is a ſufhcient one? The an- 
{wer is, a Divine Revelation, becauſe that, 
and that only, can anſwer the great end of 
fixing a Rule of Duty (for thoſe who can't 
judge for themſelves) as having the confir- 
mation of Divine Authority. Here are none 
of thoſe difficultiee, which ariſe from Men's in- 
ability to judge ot the truth of any Syſtem of 
Religion propos'd by a Philoſopher; for what 
is known to be reveal'd muſt therefore be be- 
licv'd implicitly: And whether a thing be 
reveal'd or not, is an appeal to the Senſes, 
(as a Revelation muſt ſtand upon the evidence 
ot Miracles) and therefore what every Man 
who has cycs and ears is a proper judge of; 
And what in after Ages every Man may have 
as clear and ample evidence of, as he cap FF 1 
b 2 ther 
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ther have or deſire in any matter of Fa& 
whatever. | 

TE Writer whom I have had a view to 
in this Diſcourſe, hopes to ſalve a lame Hy- 
potheſis by adding to the high things he ſays 
of Reaſon, that tis ſufficient to teach a Man 
his Duty, ſo far as tis aeceſſary for him to 
know it J. The queſtion here is, what is 
meant by zeceſſary, a Term which is always 


relative and therefore ambiguous. In one ſenſe 


that alone is ſtrictly neceſſary, which is ſuf- 
ficient to keep a Man from Miſery, if he 
makes the beſt uſe of it, as we may ſay, that 
a Man has as much ſenſe as is neceſſary, if 
he has but enough to keep himſelf out of 
Fire and Water. And if this Writer means 
that Reaſon is all the Guide which is neceſ- 
fary for Man in this ſenſe, it may be grant- 
ed him; as it only comes to this, that God 
will not require any thing of Man, which he 
has not given him abilities to perform, nor 
puniſh him for not making uſe of a Reve- 
lation, which tis impoſſible he ſhould come 
at. But this can be of no ſervice in the 
cauſe, nor can any thing be concluded from 
hence to the diſcredit or injury of Reve- 
Jation. 

For in another ſenſe Reaſon is not a ſuf- 
ficient Guide nor all that is neceſſary, wiz. 
with relation to that ſtats of perfection, 

q Chriſtianity as old &c. p. 379- 
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which Human Nature with all the helps and 


aſſiſtances of Revelation is capable of attain- 
ing. I have ſhewn above, that a diſcovery 


of new Relations, new Duties, and new mo- 
tives to the practice of them is an improve- - 


ment in Religion; and nothing can be more 
evident than that all improvements in Reli- 
gion advance ſuch as duly obſerve them a 
ſtep higher in perfection and entitle them to 
a greater degree of Happineſs. And if this 
be dcnicd, it will follow that as long as Men 


are ſincere, it is of no importance, whe» 


ther they have right or wrong apprehenſions 
of God, whether they be Mahometans, Pa- 
piſts, or proteſtants, as tis to be hoped, there 
are ſome of each Sect very ſincere. But 
whatever ſome may pretend, nothing can be 
more unreaſonable and weak than to ſuppoſe 
that Men ſhall be rewarded in proportion 
to their ſincerity only. Their capacities and 


wers muſt alſo be taken into the account, 


it being agrecable to the ſtricteſt Reaſon and 
Equity, as well as taught in Scripture, that 
he who has acted with equal ſincerity in a 
ſuperior ſtation ſhould have a ſuperior Re- 
ward,. that he who had ten Talents, and 
improv'd them to the utmoſt of his abilities, 
thould be put into a higher ſtation, than he 
who had only five and improv'd ora in a 
proportional degree, 


I 6naLL 


Se. -o. 


oy 


1 mt v Hyg > we £5 


* 
% 
PRs, * 


the Law of Nature: 3r 


I $KALL only entreat your patience, while 
t conſider briefly the neteſſity of Revelation 
in one view more; vir. as tis a neceſſary 
means to reſtrain Men from Vice, and make 
them attend to their Duty. For however it 
may be pleaded, that Reaſon might be ſuf- 
ficiefit in its pure uncorrupted ſtate, yet there 
is no room to contend that it has been ſo 
in fact. That there always has been a no- 
torious corruption of manners among the 
generality of Mankind is too plain to be de- 
nied; and whatever might be the cauſe of 
this, whether a defect in Reaſon it ſelf, or 
Men's abuſing and mifapplying their Reaſon, 
tis neverthclefs true, that they wanted in- 
ſtruction, and that ſome other Guide was ne- 
ceſſary to lead them into the right way, from 
whence they had deviated notwithſtanding. 
all their Reaſon. And hence we may 
juftly conclude, that if there be any ſo far 
abandon'd, as till to reje& and deſpiſe this 
Guide, that they love darkneſs rather than 
light, that they prefer a ftate of Ignorance, 
Error, and Miſery to a ſtate of Knowledge, 
Happineſs and Perfection. 

To conclude, the Law of Nature, conſi- 
der'd as the eternal, immutable Law or Rule 
of Reaſon, is abſolutely perfect: but becauſe 
this is what exiſts no where but in the Di- 
vine Mind, no inference can be drawn from 
henee to the prejudice of an external Reve- 
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lation, to ſhe that it is either uſeleſs or un- 
neceſſary. And if any thing elſe be under- 
ſtood by the Law of Nature, if it be Hu- 
man Reaſon in its uncorrupted ſtate, or with 
its greateſt improvements, or the Reaſon of 
the generality of Men ſuch as has always in 
fact ſubſiſted among them; in any or all of 
theſe ſenſes tis an imperfect defective Rule, 
and wholly inſufficient for thoſe great ends 
and purpoſes, which may be ſerv'd by Re- 
velation. 

Tas ſum of all may be compris'd in the 
following particulars. 

1. CONSUMMATE Reaſon is in God alone. 

2. IT is imparted to Creatures in diffe- 
rent degrees and ſundry ways. 

3. Ir is more or leſs perfect in Creatures 
in proportion to the capacity of the Subje& 
and the fulneſs of the diſcoveries made. 

4. To Man it is imparted by Noticcs 

natural and ſupernatural. 
5. SUPERNATURAL Notices ſingly are 
more and greater than atural; but that both 
together are more and greater than either ſing- 
ly is as plain as that the whole is great- 
er than a part. 

6. More Light of courſe inlarges the 
Rule of Duty; and ſo improves Religion, 
and conſequently Happineſs. 

AND if this be truc, we have gain'd at 
leaſt thus much, that Chriſtianity ſhould be 


fairly 
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fairly tryed, and the evidence upon which 
it ſtands, impartially examin d. And then 1 
make no doubt but it will appear, to be 
built upon the Rock of Truth, to the con- 


founding the vain Philoſophy of fooliſh and 


felf-conceited Men, and that what no other 
Law could do, God by ſending his Son in- 
to the World has done for us; Te om be 
Glory for ever and ever. Amen. 
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